DEFINITION   OF   THE   BRAHMAN
and to speak of paramdrtka or ultimate truth would be without
basis and meaningless. From nowhere can we get its connotation.
Nor will it be possible to maintain then that all these cognitions
are equally false and that the Brahman only is the truth under-
lying their falsity. For then the truth of the Brahman cannot be
obtained from reasoning, but has to be taken for granted on the
authority of the Sruti. If we are to proceed logically, the criterion
must be framed at the empirical level itself; and it cannot be
framed without accepting a reality like the rope. Complete
reliance on the Sruti would segregate the advaitin from the rest
of the philosophical world.
VI
DEFINITION  OF  THE   BRAHMAN
Even the Brahmasutms give a rational definition of the Brahman.
The Brahman is said to be the source, etc., of the world.1 But then,
is our interpretation that it is the final criterion of truth and is
presupposed by the falsity of the world not true? That this
interpretation alone is true can be demonstrated by the peculiar
causality attributed to the Brahman as understood by the
advaitin. From the side of logic and epistemology, the advaitins
do declare that the Brahman is the truth, and that it is non-
contradiction or abddhyatvam. Even from the side of cosmology,
it is said to be occupying tKe position of the first cause and the
necessary being of the third and fourth antinomies of Kant. Like
Kant, the advaitin notices all the difficulties connected with the
ideas of the first cause and necessary being, and yet refuses to
treat them as merely regulative ideas. They constitute our world,
because the Brahman is not merely the efficient cause, but also
the material cause of the world. They exist; and the existence of
the world is really the essence of the Brahman, that glimmers
through phenomena. Of course, they are not two but one. But
though we understand the Brahman as both the material and
efficient cause, its causality should not be understood in the
ordinary sense. If the Brahman is an efficient cause, is there any-
thing beside it, which is to be moulded into the form of the world?
If it is a material cause, does it undergo transformation in order
to become the world? The advaitin can accept neither that there
is a second to the Brahman nor that it is a panndmi and under-
1 Janmadyasya yatah.
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